access to information, the Internet is becoming a new zone of tension in the age-old agonistic relationship between religion and state in China.
I began this study with three hypotheses. It was assumed that new information technologies would have three effects on the Chinese religious landscape: (1) the emergence of a new space for religious expression, characterized by an autonomous quest for meaning rather than collective rituals; (2) a further undermining of orthodoxies accompanied by the emergence of new centers of religious influence; (3) greater integration of Chinese communities on the mainland and overseas, as well as between Chinese and non-Chinese communities. So far, while the data seems to support the first two hypotheses, the third needs to be reformulated: a clear difference appears between online religion in mainland China and Hong Kong-Taiwan, with, surprisingly, the potentialities of the Web being more fully exploited on the mainland than in Hong Kong and Taiwan. This discrepancy will be described and explained in our case study of Daoism.
General considerations
Religion can be considered as the transmission of a specific type of memory or information. On this basis, the invention of new information technologies has had a profound impact on the transformations of religion throughout history, and can shed light on current trends of religious modernity, notably the globalization of religion on the one hand, and the increasing autonomy of the religious subject on the other. One way to see religion is as a system for creating, maintaining, developing and controlling the individual or collective consciousness of belonging to a specific line of belief 2 , by linking individuals to a body of memory. As such, one of the overriding concerns of religion is the perpetuation and diffusion of this body of memory. The social forms of religion will to a large extent reflect the technical means by which religious teachings and practices are transmitted. For instance, the role of religious specialists, whose duty is to hold, protect and transmit sacred traditions, will be different in entirely oral cultures, in societies in which there exists a small class or scribes, and in literate civilizations in which all people have access to religious scriptures. The impact of the printing press on the emergence of Protestantism is well known: the mass production of the Bible and its distribution outside of clerical circles to lay believers, helped to popularize the notion of the individual's direct and unmediated relation to God. The gradual trend, throughout history, of the "modernization" of religiosity expressed by the increasing autonomy of the individual in religious experience and belief, can be linked to the evolution of information technologies from orality to writing, printing, electronic media, and now the Internet. Each of these advances have permitted the dissemination of religious information on an increasingly global scale, at an increasingly rapid pace, to an ever larger number of people, with an ever increasing diversity of content. Seen from a broad perspective, the evolution of religion in modern times has seen a tendency toward globalization on the one hand, and individualization on the other. In this context, spiritually "free" individuals, whose religious identity is no longer merely inherited, can create new communities of choice out of a limitless, worldwide range of religious possibilities. More specifically, the Internet challenges the traditional grounding of religion in bodies, territories, and institutions. For oral cultures, the primary means for the reproduction and transmission of religious memory has been through the disposition of bodies and objects in ritual performance. Scriptures reduced but did not eliminate the importance of ritual in literate cultures, often becoming central to the ritual manipulation of sacred books. Digital culture, however, dematerializes religious texts. The gestures of manipulation are the same, making no distinctions between the Word of God, gossip, or smut, all transmitted through the same wires and flashed onto the same screen. Polarities in space and time between the sacred and the profane are corroded; the ritual coordination and movement of bodies gives way to the solitary clicking of electronic mice. The physical congregation of worshipers in a single spot -the temple, church or sacred ground, often with its own territory marking the limits of a community -can be replaced by online networks of individuals with common affinities, seeking the same information and communicating directly with each other. The foundations of religious (and, in the Chinese case, political) institutions -bureaucratized channels for the generation, processing, and control of religious information -are eroded in a virtual marketplace where nothing is easier than mixing and matching the itinerary of one's own spiritual journey. Disembodiment, deterritorialization and disinstitutionalization are processes which could be triggered or accelerated by the Internet in relation to religion 3 .
Such are some of the ways in which we can assume that the form of cyberspace will modify the flows of spiritual information. But the "on-line world" does not eliminate and replace off-line reality; rather, were one of the few forms of religious transmission and practice to survive in urban areas. After the Cultural Revolution, while the spread of other forms of religious practice
and community was still difficult, qigong could rapidly propagate and integrate itself into the urban fabric of society. Parks, sidewals and public spaces had become, through qigong, alternative spaces for the expression of a modern religiosity. But since the late 1990s, the militancy of Falungong, with its roots in the qigong movement, and the repression it has provoked, have led to most qigong groups dissolving or going underground 9 .
It is in this context that cyberspace has emerged as a new frontier for the dissemination of religious ideas and for the expression of the spiritual search.
Our historical overview shows that prior to the advent of the Internet, the traditional religious ordering of bodies through ritual had already largely disappeared in the cities.
The meditation and gymnastic traditions of qigong, however, could adapt to an industrial organization of homogenized individuals gathering daily for mass exercise sessions. As we will discuss further, Falun Gong was able to connect this movement to digital communication technologies, facilitating the spontaneous organization of large public demonstrations. Many religious and spiritual groups and seekers, however, at a time when temple-centred religiosity has become a pale shadow of what it used to be, and when qigong-style group practice in parks has been banned or discouraged, now lack a formal, fixed location in physical space. It is in this context that the Internet has opened a new virtual space for the development of religion.
Portals to religion
A foray into the world of online religion can begin with one of the main Chinese language web portals, such as Chinese Yahoo.com and sohu.com. These provide links to religious sites summarized in Tables 1 and 2 . The first thing we notice from these tables is how a "denominational" classification of religion has imposed itself on the internet portals -even though the Chinese-designed portal, sohu, mixes denominational categories with others: organizations, institutes, religious problems, news, etc. Superficially, the portals may be reinforcing the "denominationalization" of Chinese religion, a process which has been going on since the 20 th century and especially since the founding of the Peoples' Republic, which, importing Western theories of religion, undertook to identify
Chinese religious "believers" and classify them according to institutional affiliations.
Indeed, prior to the 20 th century, although the "Three Doctrines" of Confucianism, Daoism and Buddhism, each which its own clergy and scripture, had an independent existence, most local temples and religious communities were not explicitly associated with one or the other of the main traditions. Whether internet users remain loyal to one "religion" or freely surf from one tradition to the other is a question that merits further investigation. A second, evident observation is the overwhelming predominance of 
Online Daoism
A deeper exploration of the ocean of online data can begin with a look into the sites Gradually, however, the website has come to acquire an authority of its own, to such degree that the London Museum once addressed a request to the database commission to resolve an enigmatic interpretation of a Chinese Daoist painting in the museum. 
The Online Militancy of Falun Gong
An alternative strategy is one of direct confrontation, the best-known example of which is Falun Gong. New information technologies had become central to the 
